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stitutions of the Church of Borne, her responsibility for 
what her authors and doctors print and publish appears to 
be much greater still. 

Alone of all the Churches of the world, the Church of 
Borne undertakes to examine and decide on the merit of 
all books in respect of faith and morals, before she permits 
them to be printed and read. She undertakes not only 
to forbid the printing and reading of all that are bad, but 
she undertakes also to correct and amend all that require 
to be corrected, and then to give them forth with her 
authority and sanction, as containing nothing injurious to 
faith or morals. 

And when we further find that she has provided tribu- 
nals over all the world to accomplish this great work, and 
that those tribunals are at this day actually at work in 
performing this task, we do not see how it is possible any 
longer to maintain that the Church of Rome is not re- 
sponsible for the doctrines contained in the books which 
she thus sanctions and approves. 

Our readers will see that we have been led to this subject 
by the letter of Mr. Brian, of Kerry, that appeared in our 
number for August. Our intention is now to give an his- 
torical account of the laws and tribunals of the Church of 
Rome about The Index ; and we shall afterwards go on 
to show what these tribunals have approved, and what they 
have condemned ; and thus it will appear for what opinions 
and doctrines the Church of Rome is really responsible. 

"We find no general law of the Church of Rome con- 
cerning the publishing, approbation, or prohibition of 
books previous to the year 1515. At the fifth Council of 
Latcran, held in that year, under Pope Leo X., session X. 
(which is now counted a General Council in the Church of 
Rome), we find the first decree on the subject. — Labbe 
and Cossart, vol. xiv., p. 257. This decree mentions the 
late invention of printing books as the reason for this new 
stop. The decree goes on to declare, that — "For all 
future times, no one should presume to print, or cause to 
be printed, any book or other writing, as well in our city 
(Rome) as in any other state or diocese, unless first dili- 
gently examined and approved by subscription under their 
hands, in the city (Rome), by our Vicar and the Master 
of our Sacred Palace ; but in other states and dioceses by 
the Bishop, or some other qualified person deputed by him, 
and by the inquisitor of heretical wickedness, or of the 
diocese." And the decree goes on to denounce penal- 
ties against all who disobey — such as the forfeiture and 
burning of the books, a heavy fine upon the workmen, 
excommunication, the penalties of contumacy (no joke in 
those times), and, lastly, " the indignation of Almighty 
God, and of his blessed Apostles, Peter and Paul," which 
the Pope, no doubt, thought he had power to excite 
against whatever poor printer he pleased.* 

This, we believe, was the first law made by the Church 
of Rome on the subject ; but it was not the beginning of 
the " Index," for no list was then published of books 
which were "prohibited," and nothing was said about 
books to be corrected. 

Forty-four years afterwards the first list was published, 
according to Van Espen (Jus Eeclcsiasticum, vol. i., p. 234. 
Ed. Louvain and Brussels, 1700) in the year 1559, 
drawn up by the Inquisition at Rome, and sanctioned by 
the authority of Pope Paul IV. It consisted of three 
classes — 

I. Of those writers, all whose works, upon whatever 
subject, although not connected with religion, arc wholly 
forbidden ; among whom (says Van Espen) the names of 
some Catholic writers are found. 

II. Single works condemned, of writers whose other 
works are not forbidden. 

III. Certain anonymous writings, with all writings pub- 
lished anonymously before the year 1519, to which are 
added a catalogue of sixty printers, all books published by 
whom, whatever the author or whatever the language, are 
forbidden. 

It might be Chrysostom, or it might be St. Augustine ; 
but it then became sin to read their writings, if printed by 
some poor printer that the Pope wished to ruin ! 

What is important here to be observed, concerning that 
decree, is this — that, by this decree, not only every bishop 
was hereby made an officer of the Church of Rome, to 
determine what books might be suppressed and what pro- 
hibited in their diocese, but every chief officer of that dread 
tribunal, the Inquisition, which so long deluged Europe 
w ith Christian blood, in every state or diocese in which 
that office was established. This authority, thus given to 
them, will be important when we come to consider the 
proceedings of the Inquisition in this respect. 

The next step was taken at the Council of Trent. A 
committee was appointed (session 18) to consider how the 
system could be made most effectual. This committee 
was to report to the council ; but as the council came to 
an end before it had considered the proceedings of the 
committee, a decree was passed at its last session (25th) 
— " that whatever was passed by them should be sub- 
mitted to the Most Holy Roman Pontiff, that it should be 
concluded and published by his judgment and authority." 

In consequence, the ten kules of the Index, to- 



• This law did not pass without opposition. It was opposed in the 
Council by Alexins, Bishop of Melntanus, who said he was willing to 
consent as to books published afterwards, but not as to ancient books. 
Labbe et Coss. vol. xiv., p. 358. When we come to see how some 
of the Fathers have beea dealt with, we mar think that Alexias 
was a far-aeeing man. 



gether with a corrected list of prohibited books, was sub- 
mitted to the Pope, and authorized by him. These rules 
are printed at the end of the Council of Trent, and have 
since been followed as the laws of the Index. 

Rule IV. says, that the reading of the Bible by all per- 
sons in general does more harm than good ; and forbids 
any one to read the Bible, even in a Catholic translation, 
without a licence, in writing, from the bishop or inqui- 
sitor. Those who read the Bible without this license are 
declared incapable of receiving absolution for sin until they 
give up their Bibles. Monks are forbidden to read or to 
purchase a Bible without a licence from the prelate of the 
order. 

We may observe, by the way, that the title of these 
rules is, " Regular Decern de Libris Prohibitis " — that is, 
" Ten Rules about Prohibited Books ;" and one of these 
ten, as we have seen, is about the Bible itself. 

Rules V., VI., and VIII., provide for correcting and 
amending books before they are printed ; and rule V. pro- 
vides even for correcting the table of contents and index 
of a book. We will show afterwards how this power has 
been used. 

Rule VII. Ibrbids all books " which treat of filthy and 
obscene subjects .... except ancient books, writ- 
ten by heathens, which are permitted for the sake of the 
elegance and fitness of the language /" 

Rule X. confirms the law passed at the Lateran Council, 
which we have given above, both as to the persons who 
were to examine and approve, and as to the penalties. It 
give3 power to bishops and inquisitors-general to con- 
demn and prohibit even the books permitted by these rules 
themselves ! And the names of all books expurgated or 
amended are to be sent to the notary of the Sacred Uni- 
versal Inquisition at Rome, and the approbation of the 
authorized person is to be printed in the beginning of every 
book. 

The Bull of Pope Pius IV., confirming the Index then 
made, with these Ten Rules prefixed to it, may be seen 
at the end of the proceedings of the Council of Trent. It 
is dated March 24, 15G4. 

Another great tribunal was created for the same pur- 
pose, of forbidding, correcting, and approving of books, by 
a Bull of Sixtus V., in the year 1588. This is called, 
" The Congregation of the Index." This tribunal con- 
sists of a certain number of the cardinals, chosen by the 
Pope. It has a secretary, and a number of officers called 
" Consultors," chosen from the religious orders. The duty 
of these officers is to examine the books given to them, 
and to report on them. But the decision rests with the 
cardinals only. This tribunal has not superseded the 
others; bishops, inquisitors, &c, all have the same 
powers that they had before in their several districts ; but 
this tribunal has power over all the world. — Van Espen, 
vol. i., p. 238, &c. 

This tribunal is in full operation. Its decrees may be 
seen, from time to time, in the Tablet, and other news- 
papers. We copy the following from the Tablet, published 
on the 20th of August : — 

" decree. 
" Thursday, 'l\st daij of July, 1853. 
" The Sacred Congregation of the Most Eminent and 
Reverend Lords Cardinals of the Holy Roman Church, by 
our Most Holy Lord, Pope Pius IX., and the Holy 
Apostolical See, set over and delegated to the Index of 
Books of unsound doctrine, and to the proscription, ex- 
purgation, and permission of the same in the Universal 
Christian Republic, held in the Apostolical Quirinal 
Palace, hath condemned and doth condemn, hath pro- 
scribed and doth proscribe, or having elsewhere con- 
demned and proscribed, hath commanded and doth com- 
mand to be placed on the index of prohibited books, the 
following works — 

[Here follow the names of four books lately published.] 
"Therefore, let no one, of what degree or condition 
soever, presume in future either to publish, or, being pub- 
lished, to vend or retain, in any place, or in any language 
whatever, the aforesaid condemned and proscribed works ; 
but let them be bound to deliver them to the ordinaries of 
the places, or to the inquisitors of heretical pravity,* under 
the penalties enacted in the Index of Prohibited Books.f 

" Which being reported to our most holy Lord Pope 
Pius IX., by me, the undersigned secretary of the Sacred 
Congregation, his Holiness approved of the decree, and 
commanded it to be promulgated. In testimony whereof, 
&c., &c, 

"Jerome Card- de Andrea, 

■' Prefect, Loco >J< Sigilli. 
"F. A. V. Modena, 

" Or. Pr. S. Sad. Congr. a Scr." 
Now look at the whole of this vast system. 
The Pope's Vicar-general, and the master of his 
palace have power to prohibit, amend, and sanction, all 
books printed in the Roman States. 

Every bishop has authority to prohibit, amend, and 
sanction all books printed in his diocese. 

Every inquisitor has the same authority in his province 
or district. 



• We recommend this to the consideration of those who suppose 
that tbb Inquisition is not now in existence or operation. 

t It is said by Van Espan. vol. i., p. 236, xix., that these words 
refer to the ten rules abore mentioned. 



Their lists are to be returned to the Inquisition at Rome. 

The Congregation of the Index has a general 
power of doing the same " in the Universal Christian Re- 
public." 

We are not now inquiring' whether it be right that any 
Church should assume to itself powers so vast, or whether 
it be possible that such powers can actually be exercised 
for the real good of religion and knowledge. We are only 
showing that this vast system is really in existence, and in 
actual operation in the Church of Rome, for more than 
300 years past ; in order that all may consider whether 
the doctrines which, in those 300 years, have never been 
condemned nor corrected, but always sanctioned and ap- 
proved By her tribunals, are not fairly and justly to be 
charged upon the Church of Rome ; and whether she be 
not really hostile to those doctrines which have been ex- 
purgated and erased out of books, as the condition of ob- 
taining her sanction and approval and her permission that 
those books should be published and read. 

We propose, in our next number, to show what those 
tribunals of the Church of Rome have done ; what doc- 
trines they have sanctioned, and what they have con- 
demned ; and we expect that our readers will look with 
interest for what is to follow. 



IS THE PROTESTANT BIBLE A CORRUPT AND 
MUTILATED TRANSLATION OF THE HOLY 
SCRIPTURES ? 

NO. VI. 

We conclude our comparison of the Douay and Protestant 
Bibles, with the most important difference between them. 
There are seven books — Tobit, Jndith, Wisdom, Ecclcsi- 
asticus, Baruch, and first and second books of Maccabees 
— about which the two Bibles are at issue. The Council of 
Trent (decree, scs. 4) pronounces these books " of eqnal au- 
thority with the other books of Scripture," for proving doc- 
trines and reforming morals ; and pronounces anathema, or 
a curse, against all who do not receive them as canonical 
Scripture. The Church of England and Ireland declares* 
that these books are not canonical, nor to be used for es- 
tablishing any doctrine. 

The question comes to this — were these books written by 
the inspiration of the Holy Ghost, as the unquestionable 
books of Scripture were? 

If these books were written by inspiration, then the 
Church of England and Ireland has mutilated the Bible by 
leaving out those books. If those books were not written 
by inspiration, then the Church of Rome has corrupted the 
Bible by putting in those books. We repeat that the ques- 
tion is, " did the authors of those books write them by Di- 
vine inspiration ?" It must be clear that if the books were 
not written by inspiration at first, they could never come 
to be inspired afterwards ; cither these books were the 
Word of God from the first, or they are the word of man 
now. This, truly, is a question well worthy of being ex- 
amined. 

And how are wo to examine it ? By what evidence are 
we to decide ? 

We observe that all the books in dispute are books pro- 
fessing to belong to the Old Testament. Those books pro- 
fess to have been written, and it is admitted that they were 
written before the birth cf our Saviour.* If those books 
were then inspired, they were part of the Jewish Scriptures, 
and the Jews were bound to receive them as such : here, 
then, we have to inquire " did the Jews acknowledge these 
books as part of their Scripture? and if they did not, did 
our Saviour or his apostles reprove or correct the Jews for 
not receiving those books as Scripture ?" This is a question 
that should certainly be inquired into. If the Jews did re- 
ceive those books as Scripture, and if our Lord never re- 
proved them for so doing, then we may be sure that those 
books were really Scripture, and that we ought to count 
them Scripture now. If, on the contrary, we find it to be 
certain that the Jews inour Saviour's time did not count these 
books as Scripture, and that our Saviour never reproved 
or corrected them for rejecting those books, then we may 
be equally sure that our Lord did not think that those books 
were Scripture. And, besides this, we may fairly inquire, 
" were those books looked on as inspired Scripture in the 
churches winch the apostles founded ;" we may be sure that 
the apostles took care that the churches should be furnished 
with correct copies of the Old Testament, and that the 
copies read in the Church in the earliest times were the 
right copies ; and we should, therefore, inquire whether 
those seven books were acknowledged in the early Church 
as canonical Scripture. 

Our readers will like to know how the facts really stood : 
and it may be satisfactory to them that we should give 
them the answer out of Roman Catholic writers of the 
greatest learning and character. We quote first from Du 
Pin, a learned doctor of the great Roman Catholic Uni- 
versity of the Sorbonne, in Paris. His " History of Eccle- 
siastical Writers," which was examined and approved by 
that university, contains a dissertation on these books. — 
Vol. I., Preliminary Dissertation, sec. 2. 

First, he quotes Josephus, a very learned Jewish his- 
torian, who lived about our Saviour's time, and who wrote 
a full history of the Jews, and he gives Josephus's account 
as follows : — . . . " We only receive and approve of 



• This Is admitted of all these books except, perhaps. Wisdom. 
Some think this book was written by Philo tbe Jew, who lived about 
the time of our Saviour. 
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those prophets who wrote many years ago, according to the 
pure truth, by the inspiration of the Spirit of God. . . . 
. . We have only twenty -two books ' (Josephus gives the 
list by which it appears that the seven books now in dis- 
pute were not in the list of twenty-two books, which agreed 
exactly with the Protestant Bible now.) 

Du Pin goes on thus . — " Origen, St. Jerome, the author 
of the abridgment attributed to St. Athanasius, St. Ephi- 
phanins, and several other Christian writers, do testify, that 
the Jews received but twenty-two books into the canon of 
their holy volumes." 

Again — "The ancient Christians have followed the 
Jewish canon* in the books of the Old Testament. There 
are none quoted in the New Testament but those that were 
received into the canon of the Jews, and the greatest part 
of these are frequently cited there. The first catalogue of 
the canonical books made by the ecclesiastical Greek and 
Latin authors comprehend no more." 

Againf — " The first catalogue we find of the hooks of 
Scripture among the Christians is that of Mclito, Bishop of 
Sardis (2nd), set down by Euscbius in the fourth book of 
his history, ch. 26. It is entirely conformable to tiiat of 
the Jews. . . . Origen (3rd), also, in a certain pas- 
sage drawn out of the exposition of the first Psalm, reckons 

twenty-two books of the Old Testament The 

Council of Laodicca (4th), which was the first synod that 
determined the number of the canonical books ; St. Cyril, 
of Jerusalem (4th), in his fourth catechctic lecture :f St. 
Hilary (4th), in his preface to the Psalms ; the last Canon, 
falsely ascribed to the Apostles (3rd) ; Amphilochius(4th), 
cited by Bnlsamon ; Anastasius Sinaita (<ith), upon the 
Hexameron, lib. 7; St. John Damascene (7th), in his fourth 
book of orthodox faith ; the author of the abridgment of 
Scripture, and of the festival letter attributed to Athana- 
sius ; the author of the liook of the hierarchy, attributed to 
St. Dionysius ; and the Nicephon ; follow the catalogue of 
Melito. Gregory Nazianzen (4th), is of the same opinion." 

He then mentions several others who reckon twenty- 
four books, which he says St. Jerome accounts for by 
showing that they reckoned Ruth and Lamentations as 
separate books ; whereas the Jews, in counting twenty-two, 
included Ruth in Judges, and Lamentations in Jeremiah ; 
so that, in fact, there was no real difference between the 
list of twenty-two and the list of twenty-four. 

Here, then, we see the proofs set down, by a learned, 
candid, honest, Roman Catholic doctor ; and let us re- 
member what is thus proved. 

1st. The Jews did not count these seven books inspired 
Sjripture. 

2nd. The inspired writers ol the New Testament did not 
quote these seven books ; and we know that our Saviour 
never reproved the Jews for rejecting a part of Scripture, 
which, no doubt, he would have done if they had deserved it. 

3rd. The ancient Christians did not count these books 
among the inspired Scriptures, seeing that twenty ancient 
writers and fathers, who have left us lists, all agree in giv- 
ing the list as it now stands in the Protestant Bible. 

4th. The first Council that settled the list, gave the list 
of twenty-two books only. 

All this Du Pin has "candidly proved on the one side. 
Let us now see what he has to say on the other side. 

" The first catalogue of the books of the Holy Scrip- 
tures, where they added some books to the Jewish canon, 
is that of the third Council of Carthage, held in the year 
397, when the books of Judith, Tobit, the Wisdom of So- 
lomon, Ecelesiasticus, and the two Books of the Macca- 
bees, were reckone 1 in the number of the canonical l»oks. 
.... This catalogue of canonical books is confirmed by the 
authority of Pope Innocent I.§ in an epistle to Exuperius, 
and by that of a Roman Council, held under Gclasius, in 
the year 494, and is followed in the decree of Engenius to 
the Armenians (15th century), and by the Holy Council of 
Trent. All these catalogues serve to acquaint us in ge- 
neral what were the books that were always believed to be 
certainly canonical, and which they are whose authority 
have been questioned by antiquity ;" but, nevertheless, we 
ought to speak of thein particularly, for although they were 
not received in the first ages by all churches, nor rec- 

» Canon means the rule or list of the bonks. 

t We add to the name of each author here mentioned the number 
of the century in whirh he lived, as tar as it can be ascertained. 

X As a specimen of the testimony of these Fathers, we give the 
following fiom the pltice referred to in St. Cyril of Jerusalem. We 
choose him because he was Bishop of Jerusalem, and there, at least, 
we may expect that the line tradition of the Old Testament books, 
as approved by ttie Apostles, would be handed down in the Church. 
" Leant also diligently, arid from the Church, which are the book* of 
the Old Testament, and whii h of the New: and read not I pray any 
of the apocryphal books." . . . '* Read the two-snd-twf.nty 
books of these Scriptures; and have nothing to do with the apocry- 
phal books Those only study earnestly which we read conti lently, 
even in church. Far wiser than thou, and more devout, were the 
Aposti.es and the ancient Bishops, the rulers of the Church, who 
have hasdeo DOW.v THESE Thou, therefore, who are a child of 
the Church, trench not on their sanctions. And of the Old Testa- 
ment, as halb been-said, study the t'co-itnd-tu-enty bnrihs ; and then, 
if thou art diligent, strite to remember by name as I repeat them." 
And then t.e gives the list of the books. 

i This Pope lived before Pope Boniface. There was another Pope, 
Zonmus, between them. Now »e shall sec that the list now in the 
Council of Carthage was not made until during or after the time of 
Pope Boniface, and a is not eisv to see how Innocent could have eon- 
Braied it before it was made. We strongly suspect that this epistle 
of Innocent is a lorgery. It is now confessed by all learned Roman 
Catholics, that the greater number of the epistles that pass under 
UK names of the early Popes were forged by l-idore Mercator, and 
w« boa* to show In a future number, that this letter is no better than 
thereat. 



koned by all authors in the canon of the books of the Bible, 
yet they were frequently cited by the ancients, and sometimes, 
too, as books of Scripture, antl for this reason were after- 
wards admitted into the lanon along with the first." 

Here it is to be observed, that the learned Du Pin does 
not mention a single Father as having left as a list of the 
books of Scripture as the Douay Bible has them now. All he 
can say is, that some of the ancient writers have sometimes 
quoted one or more of those books, u sometimes, too, as 
books of Scripture ;" which is certainly true. But no Father 
has left us a list including these books. Aix who have left 
a list give us the list of the Jews, in which the seven books 
were not. 

Du Pin then goes on to examine each book of the seven by 
itself, giving us such comments as these — "The Book of 
Tobit (one of those now in the Douay Bible) is rejected in 
nil the ancient catalogues of the books of the Bible, and not 
received into the number of the canonical books." "The 
Book of Judith is not only rejected in all the ancient cata- 
logues of the canonical books, but it is also scarcely men- 
tioned by the ancients," &c, &c. He gives the names of 
the Fathers and ancient writers who have quoted each of the 
seven books ; and, with great candour, gives us this useful 
caution, " but it does not follow that all those(who quoted 
them) acknowledged them for canonical."* 

We think it may fairly be said that this evidence in favour 
of these seven books is reduced almost entirely to the lists 
given by the Council of Carthage, in the year 397, and the 
Council under Gelasius, in the year 494. These are the 
only lists that have come down to us from the ancient 
Church, that include the seven books in the canon of Scrip- 
ture. 

We will examine these two Councils presently. It will 
be more convenient to consider first another Roman Ca- 
tholic writer, of no less learning and ability — viz., Father 
Calmet, the learned commentator on the Scripture. 

In his preface to the B..ok of Wisdom, one of the seven, 
he says : — " The Book of Wisdom was not always received 
by the Church as canonical, as not being ad-t.itted into the 
Jewish canon of Scripture.' 1 He thus tries to get over this 
and other objections : — " To the scruples of those who 
seeing antiquity wavering upon this point, have found 
some difficulty to persuade themselves to admit this book 
into the canon, we oppos»the third Council of Carthage, in 
397 ; that of Sardica, in 347 ; that of Constantinople, in 
Trullo, in 692 ; the eleventh of Toledo, in G75 ; that of 
Florence, in 1438, and, lastly, the fourth Session of the 
Council of Trent ; all which expressly admitted this book 
into the class of Holy Scripture.'' 

It may surprise our readers to see how many councils he 
refers to, where Du Pin only brought forward two besides 
that of Trent. The reason was, that Calmet, though very 
learned in other things, knew very little about the councils, 
while ] )u Pin knew them well. It often happens that men, 
only a little acquainted with a subject, will bring forward 
proofs that a man more learned will not bring forward. So it 
is here. The canons of the Council of Sardica are manifestly 
forged ; and, even as they stand, they contain no list of the 
books of Scripture. The Council of Toledo was a little 
assembly of only 17 bishops, in Spain; the proof from it 
is only this — "If we attend to that which the Holy Scrip- 
tures says of wisdom, ' it is the splendour of eternal light,' " 
which words are found in the Book of Wisdom. If the 
other councils, as we shall show, are worth nothing, seven- 
teen bishops, 700 years after Christ, cannot render a book 
inspired. The Council in Trullo is declared by Labl>e and 
Cossart to be wholly condemned by the Popes (vol. vi., p. 
1310) — an awkward authority for a Roman Catholic to 
bring forward. This Council did nothing but confirm the 
canons of the Council of Carthage, held in 397. What 
that was worth, we shall see presently. 

The Council of Florence (15th century) said nothing at 
all about the books of Scripture ; Calmet must have been 
imposed on by a forged decree, pretended to have been 
passetl by it. 

There remains of his list, only the Council of Carthage 
to he considered. 

This Council, though not general, is of great authority. 
But this list of canonical books was evidently not put in by 
the Council itself, but by some forger in later times. This 
is quite plain; for the Council was held in the year 397, 
Csesarius and Atticus being consuls, as the council itself 
relates, and yet the canon which contains the list of canonical 
books refers to Pope Boniface, who was not Pope until 418, 
or twenty years after ! — (See the list of Popes in Labbe and 
Coss. Con. Gen. vol. xvi., p. 130.) So it is clear this list 
was made and put in by some one who lived so long after 
the council, that he had forgotten who was I'ope at the time 
it was held. 

There is further proof that this list is forged. The Coun- 
cil of Constantinople, in Trullo, 692, confirmed the canons of 
this Council of Carthage ; but it also confirmed the canons 
of the Councils of Laodicca, which rejected the apochry- 
phal hooks.-A-fLabbe and Coss. vol. vi., p. 1140, can. 2.) 

Did those 211 bishops in Trullo mean to confirm both 
the list as it is in the Protestant Bible and also as it is in 
the Douay Bible ? That is not very likely ; but if there 
was no list in the Council of Carthage, then those 211 
bishops confirmed only the Protestant list in the Council of 
Laodicea. 

* It may be mentioned that there is more countenance, in early 
times, for the Hook of Baruclt thin for any other. But the testimony 
of St. Jerome is conclusive against it. 



This disposes of one of the chief authorities brought 
forward by Du Pin. His only other one was the 
council said to have been held by Gelasius, at Rome, 
in the year 494 (Labbe and Coss. vol. iv., p. 1260.) 
This council is a manifest forgery, wholly unworthy of 
credit. It rests altogether on the authority of Isidore Mer- 
cator, who lived in the 9th century, and who is now acknow- 
ledged by all Roman Catholics of learning to have been the 
most impudent and audacious forger that the world has ever 
seen. No writer before his time has mentioned this council 
or list of Gelasius. There are no authentic records that 
can be relied on. Some say it was held by Pope Dama- 
sus, some by Pope Gelasius, some by Honnisdas. The co- 
: pies differ so much, that the Roman cardinals, appointed by 
I the Pope to correct the Decretum of Gratian, when they 
I came to a passage quoted from this council, had to say — 
j " it cannot be known which is the pure and true reading." 
i — Note of the Correctors on Dist. xv., c. 3. 

This council contains long passages, word for word the 
same with the decretal epistle of Pope Anaeletus, w 7 hich it 
is now confessed that this Isidore forged along with about 
sixty other epistles from the early Popes. — (Compare with 
Decret. Dist. xxii., c. 2.) This council contains a list of 
: the Patriarchal sees, also exactly agreeing with that 
forged epistle, making Alexandria the second ; which 
list is directly opposed to the second General Council 
(Lablie and Coss. vol. ii., p. 948, can. 3), and is not 
found in any genuine writing of antiquity. The whole 
thing rests on the credit of that infamous forger. It is 
enough to have the canon law filled with his forgeries, 
as we shall show some day that it is ; why should wo have 
i him corrupting our Bible3 too ? 

Richter, the learned editor of the Canon Law, says of 
this council — " They arc not wanting who consider the 
whole apocryphal.'' And well they may, when it is traced 
' to Isidore.— Leipsic Ed., 1839, vol. i., p. 31. 
i And, after all, it is more than doubtful whether Isidore 
ever put any list of the canonical books into this council 
at all. One of the oldest copies in existence (that in the 
Pope's own library), gives the council without any list of 
the books of Scripture in it. — Berhard in Canones Gratiani, 
vol. ii., p. 316. So it would seem the list, was put in by 
some later forger, in still later times ! 

And now we may see the reason of what Du Pin says 
about those lists of, Gelasius and Carthage — " These de- 
finitions have not ' been followed by all anthors and all 
Churches, until it was at last entirely determined by the 
Council of Trent." And Calmet says, in that preface to 
the Book of Wisdom mentioned above — " Some late inter- 
preters, as Lyrantts and Cajctan (the cardinal), did not 
admit it as indisputably canonical.'' 

What! the great question, so all-important to> the 
Church, "What books are really the Word of God to 
man," not settled in the Church, for 1300 years after 
Christ ! 

What could account for this ? Hear Father Calmet — 
"The Church, always cautious antl wary in her decisions, 
did not decree to admit them for canonical till after mature 
judgment, and long deliberation!" .... "Each 
Church kept to its own tradition, to admit or not to admit 
books, till the truth was at length discovered!" A plau- 
sible reason for the books of the New Testament not being 
immediately known to all Churches ; ami yet that list was 
very early settled. But from whom had the various 
churches the tradition of the Books of the Old Testament? 
Was it from the Apostles ? If not, from whom has the 
Church of Rome that tradition now ? If it were, how 
came those traditions to differ ? 

But we have shown that this tradition in the early 
Church was always one. We have shown from Du Pin, 
himself a Roman Catholic — 1st, That the Jews acknow- 
ledged but sjft'o-and-twenty books ; 2nd, That the Apos- 
tles quoted no book as Scripture but what was in that list ; 
3rd, That every list that has come down to us, except two 
(that of Gelasius and Carthage), counts only those same 
books ; and we have shown strong reason to believe that 
those two lists are forgeries ! 

The fact now stands out. that there never was in the 
Christian Church any genuine list of Holy Scripture, which 
included those seven books now in the Douay Bible, until 
the Council of Trent drew up that list in 1546 ! 

And then that council solemnly cursed all who reject 
those seven books ! Cursed St. Jerome, cursed St. Cyril, 
cursed St. Epiphanius, and all that host of Fathers who 
admitted only the Jewish list ! Cursed, in fact, the who!.: 
ancient Church of God ! 

Look at the Douay Bible now, with its seven b<" ' ;, 
based upon forgery and fraud, and established by cur.-!.: -.j 
the Church of God ; compare it with that Bible which s:!!l 
holds to the sacred list of the early Church, and say which 
Bible has been most faithful in "preserving the Word of 
God pure and unmixed. 



We have seen in the Tablet newspaper, of September 24, 
a report of what took place in the Revision Court of the 
City of Dublin on the 20th. 

ft appears that the Rev. Mr. Keogh, of St. Michael and 
St. John's Chapel, in the City of Dublin, appeared in 
court in support of a claim to have the chapel-house re- 
gistered. When about to give his evidence, Mr. Keogh, 
" declined to be sworn on the Protestant Testament." 
Mr. Keogh stated, " that if he took the oath on that ver- 
sion, the act against his own conscience, formed as it was 



1853.] 



THE CATHOLIC LAYMAN. 



113 



at present, would be so base that he might deservedly be 
deemed unworthy of credit.*' 

In a case of the same kind which lately occurred at 
Carlow, it appeared that all Roman Catholics do not think 
as Mr. Keogh does. In that case it was stated, that two 
Roman Catholic bishops had lately taken their oaths on 
the very book thus refused by the witness, and that these 
bishops made no objection at all to it ; and the barrister, 
himself a Roman Catholic, stated that he had carefully 
compared the two Bibles, and that he saw no reason at all 
why Roman Catholics should object to be sworn on the 
Protestant Bible. 

For ourselves, we have no wish at all that Roman 
Catholics should be forced to swear on the Protestant 
Bible. Notwithstanding the serious errors we have shown 
in the Douay Bible, we still count it to be the Word of 
God, although perverted in some places, and dishonoured 
by the addition of what is not the Word of God. As 
friends of civil and religious liberty, we are quite willing 
thqt Roman Catholics should be allowed to swear on their 
own Bible, just as Jews are allowed to swear on the Old 
Testament. 

But we think that, on so solemn and important a ques- 
tion, those who come forward, as Mr. Keogh has done, to 
say, in public court, that it is a base act to swear on the 
Protestant Bible, may fairly be asked to give the proof of 
what they say. And if they be Christian men, who have 
a care for the souls and consciences of others, as well as 
for their own, we think they ought to be ready and willing 
to come forward and give the reasons of wh.it they say. 
We, therefore, invite Mr. Keogh, in a kind and friendly 
spirit, to come forward and discuss in our pages the re- 
spective merits of the Douay and Protestant Bibles. We 
will send him a copy of this number, and of all the num- 
bers in which ouj articles on the two Bibles have appeared, 
and we invite him to come forward and correct anything 
in what we have said, which he may think that he is able 
to correct. He may rest assured that he will meet with 
perfect courtesy and fairness from us, and we trust he will 
come forward in a manly and straightforward way, and 
state his objections to the Protestant Bible. 



THE CHURCH VISIBLE AND INVISIBLE. 
We have been asked our meaning, in speaking of the 
"Visible Church of Christ," as we did in our hist number; 
is there a visible Church of Christ and also an invisible 
Church ? Has Christ two Churches ? 

We know of but one Church — the Church of Christ. 
But though we see that Church, in a manner, in the midst 
of this world, we see her not as God sees. When we try 
to think and to believe of that Church as she is in herself, 
as she appears to his all-seeing eye, we are forced to call 
the Church invisible, because we cannot see her as he sees. 
But he has provided means by which we may see her so as 
is fitting now for mortal eyes, for those who are to walk by 
faith, and not by sight ; and in respect of these means of 
seeing her, we call her the visible Church of Christ. 

We cannot give up this two-fold way of speaking of the 
one Church of Christ, because we know the truth of that 
saying of Hooker's — " For lack of diligent observing the 
difference, first between the Church of God mystical (that 
is, invisible), and visible; then between the visible, sound, 
and corrupted — sometimes more, sometimes less— the over- 
sights are neither few nor light that have been commit- 
ted." — Book iii., eh. 1. 

The Church of Christ is one, from his first coming to his 
coming again. Those now with Christ, those still on 
earth, and those who are yet to be born, are one Church 
to him. But our present question is about that part now 
on earth. Who constitute the Church of Christ on earth, 
as seen by him, who seeth all things as they truly are ? 

First, mark the description of that Church, as given by 
his Spirit. We have a reason for choosing the following 
passages: — "Thou art all fair, my love, and there is 
not a spot in thee" (Canticle, or Song "of Solomon, iv. 7) ; 
" My spouse is a garden enclosed, a spring shut up, a 
fountain sealed ; thy plants are a paradise of pomegra- 
nates"* (verses 12 and 13); "Christ also loved the 
Church, and delivered himself up for it; that he might 
sanctify it, cleansing it by the laver of water in the word 
of life, that he might present it to himself a glorious 
Church, not having spot, or wrinkle, or any such thing, 
but that it should be holy and without blemish." — Ephs. v. 
25, 2b', 27. These passages are sclfected for this purpose, 
not by us, but by St. Augustine. 

The question is, of whom is this Church really and trulv 
composed ? and wc turn to St. Augustine for the answer, 
and he answers thus : — " That number of the just, who are 
called, according to his purpose, of whom it is said ' The 
Lord knoweth them that are his ; that is the garden en- 
closed, the fountain sealed, the well of living water, the 
paradise with the fruit of pomegranates." — Contr. Don. 
lib. 5, c. 27. And, again, "neither do they belong to the 
Church who appear to be within, and live contrary to 
Christ — that is, do contrary to the commands of Christ ; 
nor are they to be judged to belong at all to that Church 
which he cleansed by the laver of water in the word, that 
he might present it to himself aglorious Church, not having 
spot, or wrinkle, or any such thing." — Lib. 4, c. 1. 



» This was one of the best froits growing in that conntry. 



It is evident that this must be so. Wicked Popes,* 
wicked bishops, wicked priests, wicked laymen, are spots 
in the Church. Of these St. Jude says — " These are spots 
in your feasts of charity, when they feast with yon." — Ep. 
verse 12. They can be no part of that Chnrch which has 
no spot, or wrinkle, or any such thing. This, then, is 
God's view of the Church ; he sees it thus : to him it is 
without spot or wrinkle. This Church is the spouse and 
the body of Christ ; every member of this Church has a 
living union with Christ and with each other. The Spirit 
of Christ, proceeding from him, and dwelling in them, is 
that bond of union. But this inward bond of union, how- 
ever real in itself (and nothing is more real), is not visible 
to us, and, therefore, in this respect, we call Christ's 
Church invisible, 

Christ might have done no more than unite a multitude 
of individuals to himself by his'own Spirit dwelling in each ; 
and this would have been a real Body of Christ, known to 
Him ; but to mortal eyes it would have been only an invi- 
sible Church. 

lint Christ has also formed those who believe in him into 
a visible society or fellowship, bound together by visible 
signs, and uniting in an outward profession of his faith. 
This is that "fellowship of the Apostles" in which all 
were required to join who believed in Christ. — Acts ii. 41, 
42. And Christ has furnished this visible society which he 
instituted, with visible institutions, with orders ofministers, 
appointed and commissioned by him ; for, " when he 
ascended upon high, he led captivity captive, and gave 

gifts unto men He gave some apostles, and 

sonic prophets, and some evangelists, and some pastors 
and teachers" (Ephes. iv. 8 and 11). Not all these gifts to 
all men, but some to all ; for these are abiding gifts till the 
Body of Christ, that is, his true and living Church, shall 
come to perfection (verse 13.) 

And for this unity of the visible society or fellowship 
Christ prayed (St. John's Gospel, xvii. 21), in that same 
night in which he was betrayed, " that they all may bo one ; 
as thou, Father, art in me, and I in thee, that they also 
may lie one in us." His prayer included a visible unity that 
the unbelieving world could see, for the object was, " that 
the world may believe that thou hast sent me." 

And St. Paul left a standing rule for preserving that 
outward unity, when he said, " I beseech you, brethren, 
mark them which cause divisions and offences, contrary to 
the doctrine which ye have learned, and avoid them." (Rom. 
xvi. 17.) 

Thus Christ gave an outward and visible form to that 
mystical and invisible body, which is his Church ; thus he 
made that Church visible to us. 

Hooker has well observed of the mystical or invisible 
Church — "Whatever we read in Scripture concerning 
the endless love and the saving mercy which God showeth 
towards his Church, the only proper subject thereof is this 
Church." He has well observed, too — " Even so on the 
other side, when we read of any duty which the Church 
of God is bound unto, the Church which this doth concern 
is a sensibly known company. And this visible Church in 
like sort is but one, continued from the first beginning of 

the world to the last end God hath ever had, 

and ever shall have, some Church visible upon earth." — 
Book 3, c. 1. 

We should consider the Church in both respects, that we 
may understand alike God's promises to his Church, and 
or. duties concerning it; and we should carefully mark 
this difference between the Church as she is in the sight of 
Goti, and the Church as she is visible to man. As we see 
her, she has spots ; as God sees her, she has none. She is 
ail liiir in herself, but she may appear with much foulness 
to «;- ; for Christ has not chosen to make the outward fel- 
lowship perfectly answerable to the mystical Church or 
Body. 

Writing for our Roman Catholic brethren, we may state 
this more boldly in the words of St. Augustine than in our 
own. Speaking of the visible Church, he says — " There 
are also within enemies of God, and those whose breasts 
the spirit of Antichrist possesses ; and yet these bear spiritual 
and divine offices : . . . . within as well as without 
such are found ; however, the separation of those who are 
within, from the perfection and unity of that love not only 
God knows in some, but even man in some." — De Bass., 
lib. 4, c. 7. 

The visible form which Christ has choseji to give to his 
Church, is thusimperiect, in seeming to enclose multitudes 
who are not really members of that Church whicii is the 
spouse and body of Christ. For, as St. Paul says, " If 
any man have not the Spirit of Christ, he is none of his.'' 
— Rom. viii. 9. 

And this outward and visible form in which the Church 
appears to us, is still further imperfect in this, that it docs 
not always enclose, or appear to enclose, all those who are 
members of the living Body. So St. Augustine says, in 
speaking of that number of the elect who truly constitute 
the Church — " There are some of that number who as yet 
are living wickedly, and are lying even in heresies, or in 
the superstitions of the Gentiles ; and yet even there the 
Lord knoweth them that are his ; for, in that unspeakable 
foreknowledge of God, many who seem to be without are 
indeed within, and many who seem to be within are without. 

* Father Paul quotes historians, saying, of certain ages, " those 
times produced not Popes, but monsters !" — Treatise on Lccl., Ben., 
p. 62. 



Of all those, therefore, who, so to speak, inwardly and hid- 
denly are within, consists that garden enclosed, that foun- 
tain sealed, that well of living water." * 

The comprehensive character of the invisible Church — 
that is, of the Spouse and body of Christ — as she appears 
in the sight of God, is still further shown in St. Augustine's 
doctrine, that even schismatics, in respect of those things 
in which they do not separate, do still remain in connection 
with the Church,t which opinion Archbishop Bramhall 
adopts Vol. ii., p. 80, 8vo. 

What St. Augustine says of heretics (Ep. 162) is also 
well applied by Bramhall to schismatics, who says — " It 
is much more true of schism, that he who is involved in 
schism through the error of his parents, or predecessors,, 
who seeketh carefully f-r the truth, and is prepared in his 
mind to embrace it whensoever he finds it, is not to be 
rejected as schismatic. This very bond of unity and pre- 
paration of his mind to peace, is an implicit renunciation 
and abjuration of his schism before God."— Vol. ii., page 
391, 8vo. 

That tin's preparation of the heart towards peace docs 
really belong to the mystical body, is thus said by St. 
Augustine, speaking of the song of the angels (Luke, ch. 
ii., v. 14), " Glory to God in the highest, and on earth 
peace to men of good will," which he says would not have 
been sung by angels at the birth of Christ, " unless God 
wishes this to be understood, that they are in the unity of 
the body of Christ who are in the peace of Christ ; but 
they are in the peace of Christ who are of good will." — De 
Bapt., lib. 4, c. 7. 

In all these respects, then, while we reverence the out- 
ward and visible communion of Christ, as ordained and 
founded by Christ himself, and most solemnly binding on 
all to whom the knowledge of it is given, we see how im- 
perfect that outward communion is, as representing the 
Spouse and Body of Christ, as she really is in herself, and 
in the sight of God. Wc do not therefore despise that 
communion ; we reverence it, such as Christ appointed it 
to be, for we know that he would have it as a net, which 
catches botli bad fish and good (Matt. ch. 13, v. 47 & 48). 
But we regard it such as he made it, not such as men pre- 
tend it to be ; and we seek to impress ou ourselves and 
others one more quotation from St. Augustine — " Certainly 
it is manifest that which is said, ' within and without the 
Church,' is to be considered in respect of the heart, not of 
the body" (Contra Don. lib. 5, c."27). To be living members 
of Christ, united to him by his spirit dwelling in our hearts 
and working in them, this, and nothing less, is to be truly 
members of the Church of Christ. 

Now, we ask our Roman Catholic readers to consider ' 
sincerely if, as St. Augustine everywhere teaches, the out- 
ward and visible form of the Church, which we see with our 
eyes, is so far from being a perfect form of the true and 
living Church, which is the body and spouse of Christ; 
and if, as the same St. Augustine teaches, the promises of 
endless mercy do belong only to the living Church, what 
confusion and error must arise from insisting on applying 
all those promises to the outward and visible Church ? Yet 
this is what Roman Catholics are constantly doing, when- 
ever they are desirous to prove the infallibility of their 
Church from Scripture. 

And if the Church visible bo thus imperfect, by con- 
taining a vast multitude of wicked men, who have not the 
Spirit of Christ in their hearts, who are not really mem- 
bers of the Church as God sees her ; and if this multitude 
of the wicked may be greater or less in proportion to the 
sound part, and may fill her ministry and orders in greater 
or less proportion ; then the visible Church may be more or 
less corrupt, at different times and different places, on that 
account. And though the visible representation and form 
of the pure and spotless Church may be thus obscured to a 
great extent, yet, since Christ intended that evil should be 
allowed to mingle, more or less, in the visible Church, we 
cannot, on that account, deny that he has a visible Church 
on earth. 

We earnestly invite the attention of Roman Catholics 
to the foregoing statement of St. Augustine's doctrine 
respecting the Church ; and we ask them if they can pre- 
tend to say that their visible Church, as it exists at this 
day, is without spot, or wrinkle, or blemish, or any such 
thing ? Are there none in it, layman, priests, and bishops, 
who are "spots and blemishes V" 

TALK OF THE ROAD.— No. XVII. 
Well, Pat and Jem were digging Mr. Nulty's potatoes, 
and it was a sorrowful sight to see, for half the potatoes, 
and more, were bad;' and every one looked sad and 
sorry, and the poor fellows had hardly the heart to dig. 
And Pat and Jem had two ridges next ench other; and 
they talked a little betimes. 

" Well, Jem," said Pat, " it's not like praty-digging in 
old times, when praty-digging was pleasant ; when every 
man seen his work just done for that year, and enough be- 
fore him for the winter." 

" Aye, Pat," said Jem, " and a bit of a fire at the rig's 
end, with the childer roasting the praties in the ashes ; but 
I doubt we will never see that again." 

" I wonder how it came at all, or what came on the pra- 

* When it was objected to Archbishop Bramhall. that St. Angustine 
said, " tiie elect before they are converted do belong invisibly to the 
Church," so far from denying it, lie replied — " Yea, and before they 
I were born also." — Works, voi. i,, p. 78, Bvo. 

t l->e ilapt., lib. I , c. 8, § 111. 



